
MAYBE we would better understand 
the mind of man if we could fath-
om the mental processes of other 

animals; by contrast, of course. And 
maybe, too, this study of comparative 
psychology would throw light on the gen-
esis of human institutions. 

Take the concept of value. It is of first 
importance with humans and yet the rest 
of the living world seems to manage with-
out it. The most intelligent dog, for in-
stance, appears to be incapable of delib-
erately giving up possession of one bone 
in order to gain possession of another; 
given a choice, he grabs for both. Since 
he cannot evaluate he cannot trade. On 
the other hand, a mother could hardly do 
business with her baby on any other 
terms; she banks on the promise of a 
sweet to get the little one to down the dis-
tasteful milk. Trading of .,tops for mar-
bles begins almost as soon as boys begin 
to play with them, and this capacity for 
giving up:. what we want less for what.'we 
want more shapcaUhugian behavior 

It all comes from the peculiarly human 
habit of measuring intensity of desire. 
Whether it is by way of heredity or envi-
ronment, - or sheer accident, we do put 
greater store in one thing than another. 

All through the day, and all through our 
lives, we keep picking and choosing, 
weighing desire against desire. Peculiar-: 
iy enough, what some of us want intense-
ly others put little or no stock in, and 
that's how the trading instinct comes into 
play. We swap what we have for what 
we want because in so doing we satisfy a 
desire of greater intensity. If it were not 
for the greater appeal of the red necktie 
we would not part with the green piece of 
paper in our pockets; on the other hand, 
the haberdasher who has a superfluity of 
neckties, but is short of dollars with 
which to pay his bills, is also a gainer by 
the transaction. Buyer and seller should 
both say "thank you." 

Nobody Wants Labor 

P TJTTING the microscope of reason to 
this capacity for trading, we see in 

it another human characteristic, the incli-
nation to avoid labor. Experience teaches 
us that every satisfaction calls for an ex-
penditure of labor, and that every such 
expenditure brings on an unpleasant feel-' 
ing of fatigue. So, in seeking the grati-: 
fication of a desire we instinctively con-.: 
sider the cost in exertion. I may want a 
new suit more than new shoes, but the one 
may cost me a week's work while the 
other involves only one day's work, and 
this difference is a consideration I cannot 
avoid. The value of a satisfaction, to 
each individual, is a balancing of inten-
sity of desire against aversion to labor. 

This measurement is graphically de- - 
scribed by a colloquialism, "easy come, 

easy go." If- I come by a large stock of 
goods (or money) by easy means, I am 

quite ready to exchange it for satisfac-
tions of which I am short. I will even in-
dulge desires—such as getting drunk or 
going to a concert—which under other 
circumstances I would forego. A thief or 
a gambler spends his haul freely, while 
the memory of the back-breaking -  labor 
which a crop represents inclines the farm-
er to close scrutiny of his various de-
sires before letting any of it go. In every 
case, the worth a person puts on the sat-
isfaction he craves is measured, con- 

sciously or subconsciously, by the amount 
of labor the acquisition costs. It is not 
the labor put into the production of a 
thing which fixes its value, it is the 
amount of labor which the getting of it 
calls for. Thus land, which has no cost 
of production, nas value. 

In the marketplace, where a number of --
such estimates come into conflict, an ob-
jective value is arrived at, and this is 



called, a price; but that is another mat-
ter Behind the "higgling and haggling," 
out of which comes the price-tag, is the 
psychological process of pitting exertion 
against satisfaction. When we look at 
value as a tussle between intensity of de-
sire and aversion to labor we see in it a 
human experience, of which the market-
place is merely a reflection. The fact of 
this mental struggle, which is present in 
everyone of us, all day long and through-
out life, has a bearing on human beha-
vior; by extension, it has a bearing on hu-
man institutions. We cannot get to the 
bottom of the State or society, of war and 
peace, of monopolistic practices and po-
litical conventions, unless we take into 
consideration the human side of value. 

Everybody Wants Things 

IT is because of this mental struggle that 
man invents labor-saving devices; that 

is why, also, he invents the political means 
of robbery. Civilization is the story of 
his efforts to improve upon his circum-
stances, to widen his horizon; but this 
process is constantly offset by retrogres-
sive habits, such as slavery, wars, moiio- 

polization, taxation and other institutions 
which have their origin in the great urge 
to get things "for free." Man wants 
things, not labor, and will attach good 
opinion (another desire) to means which 
will give him the one without the other. 

This natural parsimony in respect to 
labor reflects man's high regard of him-
self. He identifies existence, his primary 
desire, with his labor-power. When he is 
deprived of the fruits of his labor he 
feels a hurt, he feels that part of him has 
been taken away. To offset this drop in 
self-esteem he attaches to the one who 
has deprived him of his product a stigma; 
he calls him a thief, a low form of hu-
man. The thief, on the other hand, re-
sents this implication and invents a com-
pensatory rationalization of his getting 
something for nothing. Thus came the 
doctrine of the "divine right of kings,", 
and when we follow this line of thought 

we come to such institutions as compul-
sory tithes, for the maintenance of eccie-
siasts, taxes' for politicians and the miii-, 
tary, tariffs for the' benefit of vested in-
terests, appropriation of the natural re-
sources by monopolists, and all the other 
privileges which the political organization 
of society spews up. Accommodation to 
these regularized means of robbery—one 

must live—obscures its character; but it 
does not remove the effect of the robbery 
on human values. 

The more a man is compelled to labor 
to satisfy .his desires the less regard he 
has for himself. Contrariwise, if he can 
accomplish his life-purpose with little out-
put of labor his self-esteem rises in pro-
portion. The slave-psychology is the re-
suit of the slave's economic status; since 
he cannot enjoy the fruits of his labor he 
develops an attitude toward himself that 
is probably akin to that of an animal. The 
rich man, on the other hand, holds his 
head high because his back is not bent 
with labor, though the sum-total of his 
satisfactions is pleasant. Even the hard-
working rich man, the one who by long 
concentration has made labor a sport, 
counts himself a superior person not be-
cause of his laboring but because of the 
consciousness that his intake is not de-
pendent on his output. 

Value Not a Slide Rule 

rHE dignity of the individual, then, 
i grows with the facility with which 
he gains his sustenance, first, and the 
other satisfactions he craves, thereafter. 
Bread he must have, and as he finds that 
easy of attainment he develops a yearn-
ing for baseball or Bach; and with every 
improvement in his circumstances, 
diminution of the call upon his la} .iod-

worth to himself rises. That 
human values go up as goo' 
dcvn; and vice versa. T' .  
Negro play, easy indulgence in a "ten-
cent seegar" is a prerogative of the an-
gels; the suitor looms large in his own 
eyes, if not in the lady's, by the extrava-
gance of his entertainment; and he con- 
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siders himself a "good father" who pro- -  
vides well for his children. But the soul 
that hangs on to the body only by dint of 
constant labor is indeed crushed. 

In the interest of human dignity, there-
fore, a social order blanketed with an 
economy of plenty is most desirable, and 
that civilization is highest in which aspi-
rations are not stinted by necessity. It is 
customary for top-surface history to take 
the character of a social order from its 
glitter. Only by writing off at least two-
thirds of their respective populations, the 

slaves and the colonii, can we speak of 
the "glory that was Greece and the gran-
deur - that was Rome." Perhaps that is 
bitterly correct; those whose only hope in 
life is to live are hardly humans, for they 
contribute no more to the civilization of 
their times than do other beasts of bur-
den. Yet the social order in which such 
sub-humans form a considerable part of 
the population is sick at the core and, as 
history shows, is rotting away, despite its 
pyramids and its palaces, its universities 
and its Wall Street. Germany was de-
stroyed by its economy, not by the allies, 
who merely crushed the shell covering 
the rottenness. The slums of London and 
the slave-labor of Russia are presently 

-- putting the finishing touches to civiliza- 

tions which showed some good points on 
the way up; the war in prospect will be 
their funeral pyre. A civilization in which 
most men get for their toil only a term 
of life is pathological. 

To sum up, value is a human experi-
ence, not an economist's slide rule. It is 
a measure of life, not a price-tag. Abun-
dance, which reduces the amount of labor 
one must give up to acquire satisfactions, 
is the means of releasing the insatiable 
and questing spirit of mankind; while the 
devil's cauldron contains a mixture of 
taxation, monopoly, restrictions on pro-
duction and all the political means of cre-
ating scarcities so that some humans, 
through the mechanism of high prices, 
may live by the labor of others. 
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