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INTRODUCTION

WESTERN civilization is passing through a social revolu-
tion unparalleled in history for scope and power. Itscom-
ing was inevitable. The religious, political, and intellectual
revolutions of the past five centuries, which together
created the modern world, necessarily had to culminate
in an economic and social revolution such as is now
upon us.

By universal consent, this social crisis is the overshad-
owing problem of our generation. The industrial and
commercial life of the advanced nations are in the throes
of it. In politics all issues and methods are undergoing
iupheaval and re-alignment as the social movement ad-
vances. In the world of thought all the young and serious
minds are absorbed in the solution of the social problems.
Even literature and art point like compass-needles to this
magnetic pole of all our thought.

f The social revolution has been slow in reaching our
country. We have been exempt, not because we had
solved the problems, but because we had not yet confronted
them. We have now arrived, and all the characteristic
conditions of American life will henceforth combine to
i-make the social struggle here more intense than anywhere
else. The vastnessand the free sweep of our concentrated
wealth on the one side, the independence, intelligence,

moral vigor, and political power of the common people on
xi

-












INTRODUCTION Xv

plane of personal selfishness and hate, and to put them
where the white light of the just and pitying spirit of
Jesus can play upon them. If I have failed in that effort,
it is my sin. If others in reading fail to respond in the
same spirit, it is their sin. In a few years all our restless
and angry hearts will be quiet in death, but those who
come after us will live in the world which our sins have
blighted or which our love of right has redeemed. Let
us do our thinking on these great questions, not with our
eyes fixed on our bank account, but with a wise outlook on
the fields of the future and with the consciousness that the
spirit of the Eternal is seeking to distil from our lives some
essence of righteousness before they pass away.

I have written this book to discharge a debt. For
eleven years I was pastor among the working people on
the West Side of New York City. I shared their life as
well as I then knew, and used up the early strength of my
life in their service. In recent years my work has been
turned into other channels, but I have never ceased to feel
that I owe help to the plain people who were my friends.
If this book in some far-off way helps to ease the pressure
that bears them down and increases the forces that bear
them up, I shall meet the Master of my life with better

_ confidence.






CHRISTIANITY AND THE SOCIAL .
CRISIS

CHAPTER 1

THE HISTORICAL ROOTS OF CHRISTIANITY: THE HEBREW
PROPHETS

It seems a long start to approach the most modern
problems by talking of men who lived before Lycurgus and
Solon gave laws to Sparta and Athens. What light can we

‘get on the troubles of the great capitalistic republic of the
West from men who tended sheep in Judea or meddled in
the petty politics of the Semitic tribes ?

History is never antiquated, because humanity is always

i fundamentally the same. It is always hungry for bread,
sweaty with labor, struggling to wrest from nature and-
hostile men enough to feed its children. The welfare of the
mass is always at odds with the selfish force of the strong.
The exodus of the Roman plebeians and the Pennsylvania
coal strike, the agrarian agitation of the Gracchi and the
rising of the Russian peasants, —it is all the same tragic
human life. And in all history it would be hard to find any
chapter so profoundly instructive, and dignified by such
sublime passion and ability, as that in which the prophets

_took the leading part.

B I












THE HISTORICAL ROOTS OF CHRISTIANITY 5

certain social duties which he loved and blessed, but the
surest way of remaining in his favor was to sacrifice duly
and plentifully. If a man had offended against his fellow
or his tribe, Jehovah would forgive when the rich smell of
burnt meat filled his nostrils.

Against this current conception of religion the prophets
insisted on a right life as the true worship of God. Morality
to them was not merely a prerequisite of effective ceremonial
worship. They brushed sacrificial ritual aside altogether as
trifling compared with righteousness, nay, as a harmful sub-
stitute and a hindrance for ethical religion. “I desire good-
ness and not sacrifice,” said Hosea,' and Jesus was fond of
quoting the words. The Book of Isaiah begins with a de-
scription of the disasters which had overtaken the nation,
and then in impassioned words the prophet spurns the means
taken to appease Jehovah’s anger. He said the herds of
beasts trampling his temple-court, the burning fat, the reek
of blood, the clouds of incense, were a weariness and an
abomination to the God whom they were meant to please.
Their festivals and solemn meetings, their prayers and pros-
trations, were iniquity from which he averted his face. What
he wanted was a right life and the righting of social wrongs:
“Your hands are full of blood. Wash you! Make you clean!
Put away the evil of your doings from before mine eyes!
Cease to do evil! Learn to do right! Seek justice!l Re-
lieve the oppressed! Secure justice for the orphaned and
plead for the widow.” 2

Perhaps the simplest and most beautiful expression of that
reformatory conception of true religion is contained in the
words of Micah: ‘‘Wherewith shall I come before Jehovah,

! Hosea 6. 6. ? Isaiah 1. 10-17.
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This is still a living question. Under the influence of non-
Christian customs and conceptions Christianity early devel-
oped its own ceremonial system. It is, of course, far more
refined. Our placesof worship have no stench of blood and en-
trails; our priests are not expert butchers. But the immense
majority of people in Christendom have holy places, where
they recite a sacred ritual and go through sacred motions.
They receive holy food and submit to washings that cleanse
from sin. They have a priesthood with magic powers which
offers a bloodless sacrifice. This Christian ritual grew up,

not as the appropriate and esthetic expression of spiritual .

emotions, but as the indispensable means of pleasing and
appeasing God, and of securing his favors, temporal and
eternal, for those who put their heart into these processes.
This Christian ceremonial system does not differ essentially-
from that against which the prophets protested; with a few
verbal changes their invectives would still apply. But the
point that here concerns us is that a very large part of the
fervor of willing devotion which religion always generates in
human hearts has spent itself on these religious acts. The
force that would have been competent to “seek justice and
relieve the oppressed ” has been consumed in weaving the
tinsel fringes for the garment of religion.

[ The prophets were the heralds of the fundamental truth
that religion and ethics are inseparable, and that ethical
conduct is the supreme and sufficient religious act. If that
principle had been fully adopted in our religious life, it would
have turned the full force of the religious impulse into the
creation of right moral conduct and would have made the
unchecked growth and accumulation of injustice impossible.
This assertion can be verified by history. The Calvinistic
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Reformation stripped off a large part of the traditional cere-
monial of the Church and it turned religious energy into
political and intellectual channels. As a consequence the
Calvinistic peoples at once leaped forward in the direction of -
democracy and education, and received such an increment of
social efficiency that in spite of terrible handicaps they out-
stripped the stronger nations which failed to make this fuller ,
connection between religion and social morality.

It is important to note, further, that the morality which the

prophets had in mind in their strenuous insistence on right-

icand eousness was not merely the private morality of the home,

E‘;a}w but the public morality on which national life is founded.

They said less about the pure heart for the individual than of

just institutions for the nation. We are accustomed to con-

nect piety with the thought of private virtues; the pious man

is the quiet, temperate, sober, kindly man. The evils against

which we contend in the churches are intemperance, un-

chastity, the sins of the tongue. The twin-evil against which

the prophets launched the condemnation of Jehovah was
injustice and oppression.

The religious ideal of Israel was the theocracy. But the
theocracy meant the complete penetration of the national life
by religious morality. It meant politics in the name of God.
That line by which we have tacitly separated the domain of
public affairs and the domain of Christian life was unknown
to them. :

The prophets were not religious individualists. During the
classical times of prophetism they always dealt with Israel
and Judah as organic totalities. They conceived of their
people as a gigantic personality which sinned as one and
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- ought to repent as one. When they speak of their nation as
a virgin, as a city, as a vine, they are attempting by these
figures of speech to express this organic and corporate social
life. In this respect they anticipated a modern conception
which now underlies our scientific comprehension of social

L’ development and on which modern historical studies are based.
We shall see that it was only when the national life of Israel
was crushed by foreign invaders that the prophets began to
address themselves to the individual life and lost the large

(horizon of public life.

The prophets were public men and their interest was in
public affairs. Some of them were statesmen of the highest
type. All of them interpreted past history, shaped present
history, and foretold future history on the basis of the con-
viction that God rules with righteousness in the affairs of
nations, and that only what is just, and not what is expedient
and profitable, shall endure. Samuel was the creator of two
dynasties. Nathan and Gad were the political advisers of
David. Nathan determined the succession of Solomon. The
seed of revolutionary aspirations against the dynasty of David
was dropped into the heart of Jeroboam by the prophet
Ahijah of Shiloh. Some of the prophets would get short
shrift, in a European State as religious demagogues. The
overthrow of the dynasty of Omri in the Northern Kingdom
was the result of a conspiracy between the prophetic party
under Elisha and General Jehu, and resulted in a massacre
so fearful that it staggered even the Oriental political con-
science. On the other hand the insight of Isaiah into the
international situation of his day saved his people for a long
time from being embroiled in the destructive upheavals that .
buried other peoples, and gave it thirty years of peace amid
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monotonous. To the more judicial and scientific temper of
our day their invective would seem overdrawn and their
sympathy would seem partisanship. In Jeremiah and in the
prophetic psalms the poor as a class are made identical with
the meek and godly, and “rich” and “wicked” are almost
synonymous terms. '

[ How did the championship of the oppressed come to be so
essential a part of prophetic morality? It would be hard to
find a parallel to it anywhere. What other nation has a
library of classics in which the spokesmen of the commen
people have the dominant voice? If any one caresto assert
that divine inspiration alone will account for the fact, I
should have no quarrel with the assertion. If the people
ever come to their own in days to come, it may be that this
trait of the Old Testament will come to be a stronger proof
of its inspiration than the arguments that have hitherto done
duty in theology.

[ But there were good historical causes for the attitude of
the prophets in contemporary social movements.

When the nomad tribes of Israel settled in Canaan and
gradually became an agricultural people, they set out on their
development toward civilization with ancient customs and
rooted ideas that long protected primitive democracy and

, equality. Some tribes and clans claimed an aristocratic
tsuperiority of descent over others. Within the tribe there
were elders and men of power to whom deference was due as
a matter of course, but there was no hereditary social boundary
line, no graded aristocracy or caste, no distinction between
blue blood and red. The idea of a mésalliance, which plays
so great a part in the social life of European nations and in
the plots of their romantic literature, is wholly wanting in the
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ancient customs to prevent its alienation from the tribe. The
principle was recognized that every family should have a
freehold in land.
~ In this absence of social caste and this fair distribution of
the means of production, the early times of Israel were much
like the early times in our own country. America too set
out with an absence of hereditary aristocracy and with a fair
distribution of the land among the farming population. Both
the Jewish and the American people were thereby equipped
with a kind of ingrained, constitutional taste for democracy
which dies hard. In time Israel drifted away from this
primitive fairness and simplicity, just as we are drifting away
from it. A new civilization arose, based on commerce and
“mobile wealth. Capital controlled the food supply. Great
landed estates displaced the peasantry. The poor man, with-
out the natural footing on the land, was often pushed over
the precipice of want by any special emergency of war,
famine, or sickness, and was sold into slavery for debt. The
cities grew in size and importance. Rich men built stone
houses and summer villas, and feasted daily on meat and
wine, which the poor man tasted perchance thrice a year at
the great feasts. Wealthy women robed their persons with
the wealth wrung from the poor. As everywhere, this con-
dition, when once created, tended to perpetuate itself and to
guard against any reversal. The rich controlled the adminis-
tration of the law. Priests and magistrates shared in the
thirst for the most attractive of all narcotics — wealth. The
rich in their well-fed optimism were lifted out of the natural
human sympathy with the poor.
This rapid increase in wealth, with the usual unequal dis-
tribution of it, set in during the forty years preceding Amos.
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Ahab and Naboth’s vineyard. Ahab knew the tenacity with
which the Israelite clung to his freehold, and the sanctity
which attached to the ancestral inheritance, and hence, when
Naboth refused to sell, the king could only fume helplessly
at the failure of his pretty plans for a private park. His
wife was from Tyre, where royal power was older and ac-
customed to move rough-shod over the fancied rights of the
common herd. She sneered at his feeble grip and gave him a
lesson in handling the judiciary. But the judicial murder of
Naboth brought Elijah out to face the king, a grim incarna-
tion of justice and of the divine rights of the people. Ahab
had collided with the primitive land-system of Israel and the
prophetic sense of justice, and it cost his dynasty the throne
and Jezebel her life.!

Another cause for the keen interest of the prophets in social
justice deserves mention. The belief in a future life and
future reward and punishment was almost absent in He-
brew religion. To live to an honored old age, to see his -
children and children’s children, to enjoy the fruit of his labor
in peace under his own vine and fig-tree — that was all the
heaven to which the pious Israelite looked forward. If
social oppression robbed him of that, it robbed him of all.
It even cheated him of his faith in the justice of God. On the
supposition of a future life we can adjourn the manifest
inequities of this life to the hereafter and trust that good and
evil will yet be balanced justly when time and eternity are
put together. In early Hebrew theology there were no such
adjourned assizes for the individual. God must prove his
justice here or never. If the wicked waxed fat and the pious
were robbed with impunity, the moral order of the universe

! 1 Kings 21.
[+
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v exploited, the slaves, the immigrant stranger, and the beasts
of burden. It was quite within the bounds of human nature
Jor the frugal farmer to send them to work, while he sent
himself to rest; hence they are especially enumerated. The
earliest form of the Sabbath law is the most purely humane
in its wording: ‘““that thine ox and thine ass, and the son of
thy handmaid, and the sojourner may be refreshed.”* Ina
non-capitalistic community loans would usually be asked
only to relieve need and therefore no advantage was to be
taken of a neighbor’s necessities by making his distress
profitable. Interest was forbidden, so that debt could not
"breed more hopeless debt. This also counteracted the
tendency to inequality in mobile capital. If an Israelite
through debt or misfortune became slave to another, he was
not a pariah, but was still to be treated as a member of the
family, with a right to share in the family feasts. His serwi-
tude was not to become perpetual and when its term was
over, he was to be loaded with gifts that he might have a
start in shifting for himself. A fugitive slave was to be
protected. Israel had no “Fugitive Slave Law.” There is
no record of any slave riots or of any burning slave question
in its history.?
F Thus the Law, like the preaching of the prophets, mani-
;. fests a striking sympathy for the poorer classes and an un-
flagging respect for their equal humanity. The manhood of
the poor was more sacred to it than the property of the rich.
In this fundamental attitude the Hebrew Law differs widely
from the Roman Law, which was formulated in a despotic

1 Exodus 23. 12. Kautzsch translates it beautifully: “einmal aufatme.”
2 Deuteronomy 15 and 23. 15-16. McCurdy, ‘ History, Prophecy, and
the Monuments,” II, 175-6.
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T Now, to all the nations their gods were fundamentally the
~ national gods. Every tribe had its god and every god had his
" tribe. Each people relied on the national god to preserve the

nation. If the nation suffered some temporary defeat and dis-
aster, the people were either angry with their god because he
was inefficient and idle, or they cringed before him because he
was angry. But when a nation was annihilated, it meant the
collapse of the national faith and religion. Such a nation
would hear the scoff of its neighbors : “ Where is now thy god ?”’
This catastrophe of despair and disillusionment which
brought other national religions to the ground amid the wreck
of the nations that held them, threatened Israel too. The
prophets saved the faith of the people. They even taught
the people to rise on the ruins of their national past to a
higher faith. The religion of the prophets was not based on
local shrines or sacrifices, but on moral law. They asserted
that Jehovah is fundamentally a god of righteousness, and a
god of Israel only in so far as Israel was a nation of righteous-
ness. The popular feeling was that if the people stood by
Jehovah, he was in duty bound to stand by them against all
~ comers. They expected their god to act on the maxim:
" “My country, right or wrong.” The prophets denied it.
They repudiated the idea of favoritism in the divine govern-
ment. God moves on the plane of universal and impartial
ethical law. Assyria belongs to him as well as Israel. He
twould live and be just even if Israel was broken. Israel was
not a pet child that would escape the rod. Its prerogative
was the revelation of God’s will and not any immunity from
the penalties of the moral law. The relation of the nation to
Jehovah was not a natural right and privilege, but rested on
moral conditions.
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failure and sufferings a tender personal relation developed
between the soul of the prophet and his God. Other choice
spirits were in the same situation. The influence of Jere
miah’s writings reproduced in others that personal piety
which was the outcome of his peculiar experience. For
religious experience has a remarkable capacity for perpetuat-
ing and reproducing its type; witness the Confessions of
Saint Augustine and the mysticism of Saint Bernard. Je-
hovah had been the God of the nation, and the God of the
individual in so far as he was part of the nation. Now the
nation was gone, and the righteous and lowly in their suffer-
ing and isolation stretched the lonely hand of faith to
him and found him near with a personal touch of love and
comfort. Thus the death-pangs of the national life were the)
birth-pangs of the personal religious life.

This was a wonderful triumph of religion, an evidence of
the indestructibility of the religious impulse. It was fraught
with far-reaching importance for the future of religion and of
humanity in general. The subtlest springs of human person-
ality were liberated when the individual realized that he
personally was dear to God and could work out his salva-
tion not as a member of his nation, but as a man by virtue
of his humanity. /

The value of this religious achievement has so impressed
the students of Hebrew religious history that they have fre-
quently assumed that this change in religion was pure gain.
The real edifice of religion in the individual soul was now
ready to stand for itself, they say, and the scaffolding of
political and social religion could be torn down and its plank-
ing abandoned. It is assumed that Jeremiah and those who
followed him recognized that the external means of realizing
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ethical development of the nation and of its prophetic spokes-
men furnished a higher ideal standard by which to measure
the present. As long as a man has a low conception of
what a perfect human' character would imply, his idea of
salvation will consist in slight reforms of conduct. The
higher the conception of personal or social possibilities, the
larger is the task set for us. On the other hand the doom
of the nation, first impending and then actual, developed and
enlarged the hope of the prophets. The less they lived by
sight, the more they had to live by faith in the future. The
more acute the present misery, the intenser the longing for
the better day of God. We can find a ready illustration of
this process in modern life. Those classes which are in -
practical control of wealth and power have practically no
reformatory programme; they are anxious to maintain the
present situation intact. The middle classes, which share
only partially in the advantages of the present social adjust-
ments, have a list of grievances under which they chafe, but
their social ideals do not differ very radically from the actual
condition. They want reforms on the basis of the present
social order, and they can reasonably hope to secure them
by peaceful and gradual methods. But when we descend to
the disinherited classes, or to those nations which are forcibly
held back from political liberty and social betterment, the
chasm between their actual condition and their desires grows
so wide that only a revolutionary lift can carry them across.
Thus under the double influence of a rising ethical life and a
declining national life, the hope of the prophets became
wider and more inclusive, and also more remote, separated
from the present by a sharper line.

With the older prophets their social ideal was not a Utopian
D
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is likely to lead preachers astray; he must prove his case
with his eye on the Hebrew prophets, and the burden of
,‘ proof is with him.

For the ordinary reader who may wish to follow up the subject, I
know no book more generally accessible and more delightful than the
two volumes in the “ Expositor’s Bible” on “ The Book of the Twelve
Prophets,” by George Adam Smith; especially the introductory chap-
ters in each volume.

I think it is only honest to state that the Old Testament has never
been my professional specialty and the foregoing discussion lays no
claim to authority. Doubtless the expert student will notice inaccura-
cies in detail. But if he differs in fundamentals, the difference is not
likely to be due to such minor points of information, but to his general
conceptions of history and religion.
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3 CHRISTIANITY AND THE SOCIAL CRISIS

Like all the greatest spiritual teachers of mankind, Jefs
realized a profound danger to the better self in the pursusf§ s
wealth.  Whoever will waich the development of a soul tlax
has bent its encrgies to the task of becoming rich, can see
how perilous the process is 1o the finer sense of justice, to
the instinct of rierey and kindness and equality, and to th
singleness of devotion to higher ends; in short, to all the
higher humanity in us. It ix a simple fact: “Ye cannat
serve God and mammon;™ cach requires the best of a man.
“The cares of this liic and the deceitfulness of riches’ —
note that quality of deceitfulness — will choke the good seed
like rank weeds which appropriate soil and sunshine for their
own growth." When a man lays up treasure, his heart almost
incvitably is with his treasure. Then gradually the inner
light in him is darkened: the eve of his conscience is filmed
and blurred.” \Weal:h is apt to grow stronger than the man
who owns it. It owns him and he loses his moral and
spirituzal freedom. The spirit of the world is always delud-
ing men into thinking that "*a man’s life consisteth in the
abundance of things that he possesseth,” * but when he builds
his life on that theory, he is lost to the kingdom of God.
And the wors: of it i» that he does not know it. ‘The harlot
and the drunkand have their hours of remorse and self-
abasement: the covetous man does not even know that he
is on the domnward way.  Saint Francis Xavier, the noble
Jesuit missionary. said that in the confessional men had
confessad fo Bimt all ~ins that he knew and some that he had
never imaginad, but none had ever of his own accord con-
fossed that he was covelous.

But Jesus did not fear riches merely as a narcotic soul

VMantew tyoel ! Manthew 6. 19-34. ? Luke 12 13
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In fact they would have to “stand in”’ with their confederate
to keep him silent. When his master learned of it, he could
not help admiring the cleverness of the rascal, even though
it was at his expense.

Jesus too admired the shrewdness and foresight which the
men of the present social order exhibit within their plane of
life. If only the children of light would be as wise in theirs!
His application is that the men who hold the dishonest money
of the present era will do well to use the brief term of power
left to them before the Messianic era begins. Let them do
kindness to the children of the kingdom, and they may hope :
by their gratitude to get some sort of borrowed shelter when
the situation is reversed and the pious poor are on top.!

The story shows a very keen insight into the contemporary
methods of grafting and into the state of mind of the grafter.
No one could have told the story who had not thought in-
cisively about social conditions. Interpreters have found it
necessary to defend Jesus because he holds up an immoral
transaction for admiration and imitation. Probably Jesus
never imagined that a teacher of his well-known bent of mind
would be supposed to approve of financial trickery. It is
precisely because he was so completely outside of and above
this whole realm of dealing that he could play with the
material as he did, just as a confirmed socialist might use the
watering of stock or the ‘“promotion” of a mining company
as an illustration of the beauties of socialism. It is hard to
imagine Jesus without a smile of sovereign humor in advising
these great men to get a plank ready for the coming
deluge.

! The parable stops with v. 9. What follows seems to consist of kindred
sayings of Jesus which the editor has grouped here.































































































































































































































































The asetic
tendency,

“s ~ZRITIASTTY AND TEZL SOOAL CEESIS

Tre arier-vodilizess of Coriscazs ndireccly did a%ec
vsz. uis iur zasi. Tre fzar of etermal ponishment 2
tap of epmal rawart the sreszect of facng the grear Juip
of z. *nings neid many 2 ccame zature from evil aad 2
joutier and meroi. ®ho mizht zot Zave done the righrix
the right's saze o7 throuzh any hizher motive. It helpd
v, wnltize the conicience of he Christian nations up w3
esmtain point. But that only confrms our general propositis,
that the «rial ¢ffer s hitherto produced by Christianiry haw
been produced indirectly as by-products, and that the maa
current of its power has been deflected from the task d
Christianizing social life.

The: other-worldliness of early Christianity was only o
aspect of jts general ascetic view of life. 'When ascetic piety
turned its face to the future, it longed for complete reless
from the: world and the body, and for the bliss of pure spirt-
uality in heaven. When it turned its face to present dutis
and relations, it sought to lessen the contact with the word
and to wear thin the body, in order to weaken the hold of th
sensuous and material over the soul, to enjoy some foretast
of the rapturous contemplation in heaven, and to prepar
the spirit for its final victory and escape. This attitude d
mind was common to all earnest religious movements of the
ancient world. Christian asccticism was not Christian; &
was only a Christian modification of a general spiritual drift
in contemporary life.  All these movements in some measure
identified cvil with matter. The flesh that envelops the sod
is the scat of evil; hence it must be opposed and worn down
The world with its glamour and entanglements is a kind
larger physical integument, enchaining the soul in material
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202 CHRISTIANITY AND THE SOCIAL CRISIS

and a mass of poor wage-earners, the troubles of the Churh
are before it. )

We all understand that a man receiving $500 a year cannst
pay as much to religious institutions as a man receiving $5000,
but the universal impression seems to be that he can fairly be
expected to contribute the same proportion of his income.
The Old Testament law of tithing is very generally recom-
mended as the ideal to be followed by all, on the supposition
that ten per cent of an income of $500 is the same proportion
as ten per cent of an income of $5000. This commercia
method of calculation leaves some fundamental facts of
human nature out of account and has inflicted a grave wrong
on the poorer portion of our churches. Dr. Ernst Engel, long
the eminent chief of the Prussian Bureau of Statistics, com-
piled from a large number of family budgets the propor-
tion expended for various purposes. The following table!
contains the main results: —

PERCENTAGE OF THE EXPENDITURE OF A
FaMILY WITH AN INCOME oFr
ITEM or EXPENDITURES
$225-8$300 | $450-$600 | $750-$1100
a year a year a year
1. Subsistence 62.0%) 55.0% 50.0% ]
2. Clothing 16.0% 18.0% 18.0%
3. Lodging 12.0% 95% 12.0% 1 90% 12.0% 8%
4. Firing and lighting 50% 50% | 50% |
5. Education, worship, etc. | 2.0%) 35%) 55%)
6. Legal protection 1.0% 2.0% 3%
7. Care of health 10% | 5%)| 20% { ©°%| 3.0% | 15%
8. Comfort, mental and
bodily recreation 1.0% | 2.5%) 35%)

1 Report of the Massachusetts Bureau of Statistics of Labor, 1885. Dr.
R. T. Ely has a brief discussion of the table in his ‘ Outlines of Eco-

nomics,” pp. 243~245.
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